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SUMMARY

The article analyses the intertext of ancient Greek philosophers in the discursive practices of early modern
preaching of the 17" century. It has been found that preachers usually did not leave references to the works
they were referring to, because the works were familiar to them and could easily be recalled from mem-
ory. Thus, the use of “other people’s words” had the character of quotation, retelling, or allusion. The
article defines the range of these philosophers, compares the textual fragments in translations, reveals
changes in Ruthenian expression and semantic expansion of these examples for moral guidance in preach-
ing interpretations. It was found out that preachers often focused on Latin translations of Greek authors,
which were popular in the intellectual environment of the scribes of the 17" century. The use of exempla
from the works of ancient Greek philosophers in sermons on Sundays and holidays, as well as in funeral
and military sermons is characterized, the discursive practices of Antonii Radyvylovskyi and Yoanykii
Galiatovskyi are compared.

SANTRAUKA

Straipsnyje, remiantis XVII a. pamokslu tekstais, analizuojamas senoves graikuy filosofu intertekstas. Atskleis-
ta, kad pamokslininkai daZniausiai nepalikdavo nuorodu i kurinius, kuriais jie remesi, nes tie kuriniai jiems
buvo gerai zinomi ir lengvai atgaminami i$ atminties. ,Svetimy ZodZiu” vartojimas buvo citavimo, perpa-
sakojimo ar aliuzijos pobudZio. Straipsnyje nurodomi filosofai, lyginami vertimy fragmenty tekstai, atsklei-
dZiami ruseny kalbos raiskos pokyciai ir cituojamu moralinés nuostatos pavyzdziu semantinis plétojimas
pamokslu interpretacijose. Pabréziama, kad pamokslininkai daznai vadovavosi lotyniskais graiku autoriu
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vertimais, kurie buvo populiarus tarp XVII a. rastininku. Apibudinamas pavyzdZiy i$ senoves graiky filoso-

fu kuriniy naudojimas sekmadieniniuose ir Sventiniuose pamoksluose bei laidotuviy ir kariniuose pamoks-

luose, lyginamas Antonijaus Radivilovskio ir Joanikijaus Galiatovskio diskursas.

INTRODUCTION

The article analyses the intertext and
preaching discursive practices of the
early modern period in several areas:
1) establishing the intertextual ,pres-
ence” of antiquity in sermons, analysis
of types, methods and means of inter-
text; 2) characteristics of the intertext in
the process of text-making sermons, its
interpretations by preachers to reveal the
theme and achieve persuasion. Under-
standing of terms is determined by the
scientific tradition — discursive practices
of M. Fuko (Fuko 2004; Korolyov 2020),
the intertext of M. Bakhtin (Bakhtin
1996), R. Bart (Bart 1989) et al.

The diversity of intertext — ancient
and Christian, secular, and religious —
complements the disclosure of the se-
mantic dominants of the Baroque ser-
mon. Preachers emphasize the word
philosopher, conveying the words of Ar-
istotle, Plutarch, Diogenes of Sinope,
Origen et al.,, which in the preaching
interpretations of the 17" century ex-
pand the semantic field of preaching,
aimed at formulating moral guidelines
for the faithful. According to D. Chy-
zhevskyi, ,actually only the works of
Aristotle belong to theoretical philoso-
phy. Other writers are representatives of
moralistic, or religious-moral thought”
(Chyzhevskyi 1992: 34). In early modern
preaching, they become an active re-
source for moral instruction and rhe-
torical skill.

In the early modern period of the 16%—
17" centuries, the use of ancient philo-
sophical heritage intensified due to
changes in educational, scientific, and
cultural life, including the development
of printing, funding of fraternal schools,
Ostroh school, Kyiv-Mohyla Collegium
(later the Academy), religious controver-
sies and exchange of ideas and books. In
general, the philosophical sources of the
early modern period (Stanciené 2018), the
philosophical courses of the Kyiv-Mohy-
la Academy, its library is already profes-
sionally researched (V. Horskyi, D. Chy-
zhevskyi, V. Nichyk). Lecture on philoso-
phy becomes part of European education
and science, which is realized in the con-
cept of teaching at the Kyiv-Mohyla
Academy, in Ruthenian translations from
Latin, Polish and other languages.

Philosophical aspects in the preach-
ing of the early modern period were
studied by L. Dovga, M. Korzo, T. Lu-
chuk, V. Spivak, N. Yakovenko. In par-
ticular, the formation of the philosophi-
cal terminological apparatus is studied,
the philosophical heritage of Aristotle,
Cicero and Seneca is characterized in the
sermons of Antonii Radyvylovskyi, the
connection between Aristotle’s logical
treatises (,,Categories”).

From a linguistic perspective, antig-
uity is analyzed at the Kyiv-Mohyla
Academy (V. Myronova), in the manu-
scripts of its graduate, preacher Antonii
Radyvylovskyi (Nika 2018).
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These works characterized the mani-
festations / influence of one or more an-
cient authors in Ruthenian sermons.
Partly the intertext was considered in
isolation from the semantic, communica-
tive, structural parts of the sermon, com-
paring translations and originals.

The purpose of the article is to study
the intertext of ancient Greek philoso-
phers in the preaching discursive prac-
tices of the 17 century.

From this point of view, it is moti-
vated to consider which of the ancient
philosophers Ruthenian-speaking au-
thors knew and what are the ways to
spread this knowledge; how the works
of these philosophers were used: they
were quoted, retold, created allusions;

in which thematic types of sermons this
intertext was given; what are the func-
tions of , foreign words” in the formation
of moralistic conclusions of the sermon.

The sources of the study were the col-
lections of Ohorodok Marii Bohorodytsi
(The Garden of Virgin Mary), Vinets
Khrystov (The Wreath of Christ) by An-
tonii Radyvylovskyi and reprints of his
works (Radyvylovskyi 2019) (further —
R.); ,The Key of Understanding”, , Pagan
Gods” by Yoanykii Galiatovskyi, works
by Aristotle, Origen, Plutarch, Diogenes
Laertius et al.

The study employs the method of
lingua-cultural interpretation, context
and interpretation method, historical
and comparative study methods.

ANCIENT INTERTEXT IN EARLY
MODERN PREACHING DISCOURSE

The works of ancient authors with
hermeneutic additions to the Renais-
sance humanists were included in the
lectures of students of the Kyiv-Mohyla
Academy. These works were available
and read by teachers and students of the
Kyiv-Mohyla Academy, including fa-
mous preachers of the 17 century (Pet-
ro Mohyla, Lazar Baranovych, Varlaam
Yasynskyi, Antonii Radyvylovskyi, Yo-
anykii Galiatovskyi).

In the sermons, Radyvylovskyi ver-
balizes the philosophical component
(lexemes philosophy, philosophical science,
philosopher), proper names of philoso-
phers, their works, intertext) and others.
He cites the arguments of philosophical
science along with the Holy Scriptures
and the works of theologians, which he
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uses to reveal the theme of the sermon.
In the ,,Second Word on the Sixth Sun-
day after the Descent of the Holy Spirit”,
the preacher presents various arguments
in the following order: Scripture, philo-
sophical science, theological science.
Here is a fragment of this sermon, where
there is an argument from philosophical
science. The sequence of arguments
builds the logic and structure of the ser-
mon and creates integrity.

Numerous lists of Greek and Latin
authors, cited in the works of Radyvy-
lovskyi, testify to his erudition. From the
references to Greek authors, he read
them not in the original, but in the Latin
translation. N. Markovskii only mentions
this list of authors, also in some cases
works, but does not analyse specific ex-



amples of use (Markovskii 1894: 19). As
we found out, not all Greek authors
came across it. There is no mention of
Sophocles and Origen, whose words are
quoted by Radyvylovskyi._

Preachers often refer to the author
rather than to the work. In addition to the
reference to the author, and sometimes
instead there are references to the author
(writes Plutarch) before the quotation.
This can be evidence of knowledge of the
author / work or retelling it from memo-
ry. These reasons led to the reproduction
of the basic meanings of the intertext,
rather than literal, direct citation.

Occasionally the preacher leaves in
the field of the page references to the
author, work, book, chapter, as a refer-
ence to Aristotle: , Ethicorus(m)”, the
ninth book, the fourth chapter, or the
author, theme, and work.

The use of precedent expressions,
exempla-episodes and exempla-stories
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are characteristic of early modern preach-
ing of the 17" century. They are repre-
sented in the form of:

— citation: IlpiaTeA €cTh gpyriii caMb
(A friend is a second self) (from Ar-
istotle). Precedent expressions are
often made in the form of statements
with direct speech.

— paraphrase: Ilumem Apucroreaec
Puaosodws, xe... (Aristotle the phi-
losopher writes that...). Paraphrasing
forms exempla (episodes and , sto-
ries”). The main means of expressing
predictability are statements of the
following types: mmitter, >ke...; KaKeT,
ke (someone writes that...; someone
says that...). The modus part of the
utterance includes mental predicates
(he / she writes, speaks, they write)
in the present tense, which also con-
vey temporal deixis.

— allusion: allusion to the textual frag-
ment about Agesilaus.

ANCIENT GREEK PHILOSOPHICAL INTERTEXT
IN SERMONS ON SUNDAYS AND HOLIDAYS

In sermons on Sundays and holidays
Antonii Radyvylovskyi quotes the
words of Aristotle (,,Ethicorus(m)”),
Diogenes of Sinope on the work of Dio-
genes Laertius ,,On the life, teachings
and statements of famous philosophers”,
Origen (,,Persuasion to Martyrdom®),
Plutarch (,,Morals”, ,,Comparative Biog-
raphies”), and Sophocles. With reference
to Aristotle, the preacher cites a passage
about Cybele, according to Plutarch —
about the philosopher Plitonii (Epami-
nondas, about whom Plutarch writes in
,Agesilaus”).

In “The Garden of the Virgin Mary”,
Antonii Radyvylovskyi refers to Aristo-
tle’s “Nicomachean Ethics” (ninth book,
fourth chapter), citing a precedent state-
ment:_IlpiaTe(a) ecrp aApyriit camsb (a
friend is a second self). According to the
name of ,Ethicorus(m)”, the preacher
used the source in Latin translation.

With reference to Aristotle, Radyvy-
lovskyi cites a fragment about the Cybele
stone (meteorite). Titus Livii and Dio-
dorus of Sicily wrote about Cybele. The
preacher does not cite the source. This
intertextual insert is represented by
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Radyvylovskyi in ,The Third Word on
the transfer of the relics of St. Feodosii
Pecherskyi”:

IMumem Apucroresec $prao3ods, e Bb
@purieit Ha €4HOM ropb 3HaAY€EMCA Ka-
MeH SIKiViC, KOTOPBHII IAbl KTO BHECAD A0
LleGeraecyr boxuuirsl, eanar cedb aAvB-
HYIO A1000Bb y POANYO6, XOTA 11 OBl VXD
HaiiOap3bit ypasnuasb (Aristotle the phi-
losopher writes that in Phrygia there is a
stone on a mountain, which, if someone
brought the love of relatives into the ce-
beles of the shrine, would unite them
even the most (R.: 81).

Radyvylovskyi unfolds the interpreta-
tion of the intertext about the Cybele
stone with questions and reflections on
its symbolism in the union of love be-
tween sons and fathers. This conclusion
applies to the theme of the sermon on St.
Feodosii Pecherskyi, where the holy fa-
ther and children-believers are glorified.

Similar to the glorification of St. Feo-
dosii Pecherskyi the preacher uses the
words of Diogenes of Sinope in a sermon
to glorify St. Barbarians. In ,,The Second
Word to the Holy Great Martyr Varvara”
A. Radyvylovskyi quotes a fragment
from the work of Diogenes:

Obaunsmu e€AnHOTW pasy JiwreHecs
Jiarozods, MadHIIa ITieHKHO TBApHI, ale
0ap3w 34BIXH U CIPOCHBIXD WOBIYAEBb,
3aB0aAb: axXb MHB! AKb W3100HBIIT A0M,
a sIKb 340Tw B ce0b MaeTh rocta! (Seeing
the only time Jiwrenecs the philosopher,
the young man, drank his face, but the
evil and inquisitive ones, shouted: How
many, elegantly decorated house, and
what an evil guest he has! (R. 2019: 95).)

In the original of the 17 century, this
intertext does not contain a reference to
its author and work. We have established
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that it is taken from the sixth book (about
Diogenes) by Diogenes Laertius ,On the
life, teachings and sayings of famous phi-
losophers”. Radyvylovskyi conveys the
main meanings of the textual fragment
of Laertsky’s work: idwv evmpent) vea-
viokov ampenawsc AaAovvia, ,, 00k al-
oxovn”, éon, , €& EAepavrtivov koAe-
oL poAvBdivny éAkwv udxapav”; No-
ticing a handsome youth chattering in
unseemly fashion, ,Are you not
ashamed”, he said, ,to draw a dagger of
lead from an ivory scabbard?” (Laertius).

In the sermon, exempla is not ren-
dered word-to-word, the preacher ver-
balizes the relevant meanings, which he
conveys in the Ruthenian version with
lexicogrammatical, stylistic and commu-
nicative changes. The word usage of the
preacher is replete with Polonisms
(TieHKHOCTD, MieHKHBI, Oap3w). In the
Ruthenian translation, the expressive-
ness of direct speech is achieved by the
exclamation a axv ha, the reinforcing
particle ax, exclamatory statements,
which are not represented in the work
of Laertsky. Exempla from Diogenes is
a transition to the formulation of the
conclusion of the sermon and glorifica-
tion of St. Barbarians.

In the sermon, the development of
the exposition takes place from the an-
tithetic w3dobHviti dom — 3auit zicmo (lit.
an evil guest) (exempla from Diogenes)
to the removal of these opposites
(nieHxHbLL oMb — nienkH oLl 20cmb) in the
glorification of St. Barbarians. The con-
nection of the conclusion with Diogenes’
example, given by Radyvylovskyi, can
be traced in a certain symmetry: the rep-
etition of the amplifying particle sx, the



phrase nienxnuiii domv, the exclamatory
utterance. Current information, which is
actualized in the preaching text and dis-
tinguishes exempla from the interpreted
conclusion, — nienxuwtii 20cmv, which
means the glorification of St. Barbarians.

In “The Word of Sorrow” Radyvy-
lovskyi quotes Origen without reference
to the author and his work:

ITnmerv Opurens, ke AjaMaHTb YUMb
6041TH OUTHIN OyAeTb, THIMB OOAIITH €T®
cnaa cBBTUTD; Takb IIpash A104€e CripaBea-
AVIBBIU IABI ObIBaION A0CBBJYEeHBIMU yAa-

perMu ckopOeii ... Ha TOi Yac cAaBHBI-

IIIVIMY CAMM CTAIOTCA, U BEAMKArw ¥ CAaB-
Harw HaOpiBarom uMmeHnu (Origen writes
that the more diamond is cut, the more
shiny it is; so are the people righteous
when they are afflicted, ... at that time ac-
quire a great and glorious name (R.: 133).

This text fragment is like Origen’s
work , Persuasion to Martyrdom”, to §2
and §49.

The preacher uses Origen’s words to
reflect on the holy man. Up to this he
urges the faithful with a question, the
answer to which concerns the subject of
the sermon on Christian sorrow. The
preaching interpretation is based on the
opposite — secular and religious ideas,
the latter of which is the main, actual-
ized, from which the author of the ser-
mon goes from narration to the conclu-
sion of the sermon. The , effectiveness”
of these statements is provided by the
address, interrogative or exclamatory
statement, evaluative vocabulary.

Among the philosophers Radyvy-
lovskyi includes the so-called Plitonii. In
,The Second Word, About Hell” Antonii
Radyvylovskyi quotes an episode about
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the embassy of the Thebans to Lacedae-
mon, which was to be headed by the
philosopher Plitonii, a respected and
respected figure.

Xenophon tells of the Embassy of the
Thebans in Lacedaemon during the
Boeotian War in “Greek History” (Book
5), but Plitonii is not mentioned any-
where. In general, such a figure is not
known at the time. We can assume that
the famous figure Epaminondas is best
suited for the role of Ptonius mentioned
by Radyvylovskyi. Plutarch also speaks
of this episode in Agesilaus (Chapter 28),
which mentions Epaminondas.

One of the most popular and fre-
quently mentioned authors in the ser-
mon was Plutarch. His ,,Morals” and
,Comparative Biographies” became a
popular intertext, which is also actively
cited by Radyvylovskyi.

In ,,;The Word to the Second on the
Reverend Sava the Blessed” the preach-
er proves the need to curb anger by re-
telling the words of Plutarch:

IMumets [TaoTapxs $prao3ods, Ke TABI
€4MIH OCAAP Wi PO3THBBaHOIW Ha cebe
4yiBKa OBIA yAapeHBIil, 3aB01aAb: 444 90-
ro MeHe Overrs? Unam He Bbiaenrs ke
aTeHYMKDb ecteMb? [Tocaslmasmm Toe
OBBIII 4ABKD, KOTOPBIN €rw OBIA yAapuaA,
3apa3 wbepHyBIIN THEBD CBOM Ha OcCJa,
pederdb: THl aTeHYMKDb He eCTeCh, U TaKb
ocaa 6uuems 1o xpudbry yaapuas (Plu-
tarch the philosopher writes that a don-
key struck by an angry man shouted at
him, ,Why would you eat me? Do you
know that I am an Athenian? When the
man who struck him heard this, he di-
rected his anger at the donkey and said,
Athenian” and struck the donkey with a
whip on the spine) (R.: 104).
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There is no reference to this text in
the sermon. The preacher reproduces
Plutarch’s words about curbing anger
with Morality: ,12 ... like that person
who set out to hit the driver, but when
he shouted: ,I am an Athenian”, he
turned to the donkey with the words:
,You are not an Athenian”, and show-
ered him with blows”.

Radyvylovskyi retells this example,
expanding the expressions with direct
speech, which should visualize the situ-
ation, actions and words of the partici-
pants in the dialogue.

Following the example, the preacher
appeals to the audience to encourage the
response and to share the necessary
meanings. Dialogue was widely prac-
ticed by 17"-century preachers amid re-
ligious controversy and the need for
persuasion and support in the faith. This
reception united the preacher and his
audience, activated the reader’s attention
and feelings, which contributed to the
assimilation of religious meanings.

Various sources — ancient and Chris-
tian — were combined in the text of the
sermon, after Plutarch’s ,Morals” the
preacher quotes St. Pavlo, the connection

between them was the interpretation of
the preacher.

The ancient Greek poet Sophocles
expressed religious and ethical views in
drama, which determined his affiliation
with philosophers. Radyvylovskyi fol-
lows the tradition of calling Sophocles a
philosopher. In “The Word on the Ninth
Sunday after the Descent of the Holy
Spirit”, he reveals Sophocles’ under-
standing of happiness: KTo xoueTs Oprtnt
ITacAUBBIM(B), TOTpeOa >KeObl erw Ha
repead M1acT(b)e KOAOM(b) IIPUTUCHYAO
(If you want to be happy, you need to be
pressed by happiness in advance (R.:
192)). After the quote, the author of the
sermon interprets the imagery of the ex-
pression, conveyed by stylistic means.

The combination of ancient and
Christian determines the baroque nature
of the early modern text, the interpreta-
tion of Sophocles” words turns to quoting
the Apocalypse, which indicates the di-
versity and intertextual synthesis in the
sermon.

Precedent expressions or exemplary
episodes are mostly used in holiday ser-
mons, from which the preaching inter-
pretation unfolds.

ANCIENT GREEK PHILOSOPHERS IN FUNERAL
AND MILITARY STORIES OF EARLY MODERN ERA

In the 17" century, military and fu-
neral sermons were relatively new to
Ruthenian-speaking society, prompting
their authors to search for and combine
precedent texts. According to this the-
matic principle, we found the intertext
of ancient Greek philosophers in the fu-
neral sermon-model of Yoanykii Galiato-
vskyi and the military sermon of Antonii
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Radyvylovskyi. Galiatovskyi quotes Plu-
tarch (,Morals”), Radyvylovskyi — Plu-
tarch (,Comparative Biographies”) and
Plato on the work of Diogenes Laertius
,,On the life, teachings and statements of
famous philosophers”.

In the collection ,The Key to Under-
standing”, Galiatovskyi did not repre-
sent the funeral sermons themselves, but



only gave examples of them. He quotes
Plutarch in ,The Third Sermon on the
Cellar of Every Orthodox Christian”. In
the field the preacher gives a link. Such
references were seldom given, one of the
explanations for this design was the , ex-
emplary” sermon.

Designed for public utterance at the
,mourning cellar”, the sermons combined
disparate exempla, united on the themes
of eternity and piety. In addition to the
Bible and patristic works, Yoanykii Gali-
atovskyi recounts a text fragment from
Plutarch’s ,Morals”. The , effectiveness”
of the intertext was achieved through the
use of direct speech, which actualized the
theme of the sermon. Then Galiatovskyi
combines secular (Ptolemy) and Biblical
(Noah) quotations into a holistic system
of Baroque text creation. The interactive
conclusion, which follows from the above
exempla, unites the preacher and the
faithful in a common space, which is
achieved by communicative means (pro-
noun Mmu, address, imperatives, optative
modality). From Plutarch’s exempla the
preacher transfers into interpretation the
key words, actualizes and visualizes the
story (before the eyes of the soybeans; looking
at those patterns of death).

Military sermons were a new the-
matic variety of Ruthenian-language
treasury. Their author was only Antonii
Radyvylovskyi, before that only 5 such
manuscript sermons are known.

In ,The Fifth Word of the War”,
Radyvylovskyi quotes Plutarch and Pla-
to. Plato’s words are retold from the
work of Diogenes Laertius with refer-
ence to the Jaepiriit kau(r): I

In this sermon, Radyvylovskyi also
gives an exampla of Agesilaus from Plu-
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tarch’s ,Comparative Biographies” with-
out reference (unlike previous examples,
Plutarch is not called a philosopher
here). This is a large textual fragment
from the biography of Agesilaus, retold
from the work of Plutarch, with the ad-
dition of details.

Radyvylovsky’s exempla has a deco-
rated beginning and end, which , em-
bed” it in the sermon. Markers of the
beginning are an indication of the author
and the topic: ITumre(t) [1arorap(x) w
Arecnaaych LpPiO AAIIe4€MOHCKOMG. ..
(Plutarch writes about Agesilaus, king
of Lacedaemonia...). The conclusion-
generalization informs about the end of
the example that a small number of
brave soldiers is more important for vic-
tory than a large number of people, in-
experienced and incapable of waging
war. This conclusion is a transition to
interpretation and it is marked by a
metadiscursive marker npes wo, thus
separating the words of Plutarch from
the meanings actualized by the preacher.

The preacher keeps the finale in his
own name, Arecuaaycs (lit. Agesilus),
but in the story he adds the words of the
wasxma (lit. nobility), cemoman (lit. het-
man), to bring the explanation closer to
the understanding of the listeners of that
time. As in previous cases, the preacher
does not convey the original literally, but
adheres to its meaning. He visualizes the
story, adds expressions with direct
speech and, accordingly, predicates of
speech, imperatives.

A comparison with the Greek frag-
ment of Plutarch’s text indicates the retell-
ing of the exempla-stories of Agesilaus:

«26.5. elta Ek1)QUTTE TOVG KEQAUELS AVi-
otaoBal MEWTov w¢ d¢ avéotnoav
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oUToL, deVTEQOV €KIQUTTE TOUG XAA-
KelG, elta Téktovag épeEng kat olkodo-
HOLG Kal TV AAAWV Texvov Ekd-
OTNV. TAVTEG OVV OALyoL delv avéarn)-
oav ol oVUHaXOoL, TV d¢ Aakedatuovi-
WV ovdelg: amelpnTo YXQ avTolg Té-
xvnv égyaleoBou kal pavOavewv Bavav-
oov. obtw O1 yeAdaoag 6 Aynoida-
og, ‘6pare,” eimev, ‘d avdoeg, 60w mAelo-
vag VU@V OTQATLAOTAG EKTEUTO-
pev fueig’ (Plutarch 1917).

By analogy with the exampla of Ag-
esilaus, Antonii Radyvylovskyi builds an
allusion. The preacher shifts the empha-
sis from the artisan army of Agesilaus’
allies (according to Plutarch) to overcom-
ing the moral defects of his contemporary

army, to which the word is addressed:

Hexall He KaXXyTbh >KajHBIMb peMeCHMU-
KOMB SKO IIaph AAlle4eMOHCKIN Are-
CHAAYCH Ka3adb BBICTYIIOBAaTH IIpedb Ha
CTOPOHY, 00 1 MeXXI PeCHUKaMI MOKeT-
CA He Maao AOOPBIXD 3HANTU MOAOA-
IIWBD...; ale Hexail YnHA(T) Takiit OpaKks,
abbI >Ka(A)HBI HEITHOTA, >Ka(A)HbI ITA-
HUIIA, YY>KOAO0KHUKD, BIIETEUHNKD, Apa-

rb>K11a, KpoBe HEBMHHOM AI0(4,)CKOI PO3-
AuBIa B(b) BOICKY He 30cTaBaab (Do not
tell any of the artisans, as the king of
Lacedaemonia Agesilaus said, to stand
aside (sideways), because even among the
artisans there may be many good / brave
warriors...; but let them choose so that
no villain, no drunkard, no adulterer, no
prostitute, no robber, no murderer, no
murderer stays in the army (R.: 220-222).

Thus, an exempla from Plutarch’s
,Comparative Biographies” Radyvy-
lovskyi cites for analogy and the creation
of new actualized meanings.

In , The First Word of the Time of
War” Radyvylovskyi expands the inter-
text of the sermon, quoting Greek and
Roman historians and writers such as
Xenophon (,,On Greek Affairs”), Cicero,
Suetonius (,,In the Belly of the Emper-
ors”) and others.

Thus, Galiatovskyi has isolated men-
tions of ancient Greek philosophers in
the cellar sermon-model, Radyvylovskyi
actively uses the intertext in military ser-
mons, as well as holiday.

CONCLUSIONS

The intertext of ancient Greek phi-
losophers in the preaching discursive
practices of the early modern period is
due to cultural guidelines of the authors
of the Baroque text, which contaminated
antiquity and Christianity. In the preach-
ing text, the intertext of the secular char-
acter organically turns into citations of
the Bible, patristic works, which are thor-
oughly connected by the preaching in-
terpretation and are subject to the for-
mulation of a conclusion consistent with
the theme of the sermon.
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Aristotle, Diogenes of Sinope, Ori-
gen, Sophocles, and Plutarch are quoted
in sermons on Sundays and holidays.
Plato and Plutarch are quoted in the
military, but Plutarch in the funeral. All
thematic types of sermons cite Plutarch’s
,Morals” and ,Comparative Biogra-
phies”. A part about Agesilaus is popu-
lar in the ,Comparative Biographies”.
Only Plato was met in the military. The
words of Diogenes and Plato are based
on the work of Diogenes Laertius. Ac-
cording to the language design of the



proper names of philosophers and their
works, we can establish that Ruthenian
preachers knew Greek authors from
Latin translations.

Galiatovskyi quotes Greek authors in
the funeral sermon-sample from the
,Key of Understanding” and in the col-
lection exempla ,Pagan Gods”. It has
been found that Antonii uses the words
of Greek philosophers more widely in
sermons on Sundays and holidays, in
military sermons.

The works of ancient Greek philoso-
phers are actively used in the narrative
of the sermon in the form of quotations,
narratives, allusions. ,,Other people’s
words” are actualized by means of indi-
cators of temporal deixis. Ways of their
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